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objects; for it is not svaprakasaka but only 'jada\ Hence
we cannot have the ^arnmarsa' of the conscious self aris-
ing from the experience of the objects.  Thus it is said;

^When the blae is felt in consciousness, there is ^he exist-
ence of the blue; and this cannot be taken to give rise to
the apprehension of the percipient as the ahankara. The
knowledge of the blue arises from the this and not from
the percipient.  The perceiving individual is not mere
ahankara. In 'aham' that whcch is revealed is the self.

Objection ; Now in deep sleep there is the absence
of the percipient. Yet haw do you refer ro that percipient
as 'aham' ?

Reply : "In deep sleep there are no objects and
there cannot be the cognition- 'idam janamF (I know this).
There is no reference to the objects and to the experience as
well. As such there may not be any reference to ahankara.
But what is there to prevent the reference being made to the
self, and not to ahankara ? To be a percipient I must have
objects ; and if the percipient is conveyed by 'aham', then
ahankara will be only the not-self, since it is absent in deep
sleep, Ahankara involves the objects and is destructible ;

and it cannot be identical with the self. By 'aham' we mean
that which does not involve the objects. If the ahankara is
the self, there ought to be the 'aham ullekha' in deep sleep.
But since such a thing is not there, ahankara is the not-self.

Objection : The form of the percipient is that 'bho-
ktritva' (being an enjoyer) which excludes all relationship
with the objects. Ahankara is that consciousness which is
^nirvikalpaka' (non-determinate). Such a consciousness is
(bhasate) there in deep sleep.